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QURAN DISCUSSION MEETUP – Surah (7:Al-Araf) PART 1 

 
Tuesday 6.15-8pm, Donkey Wheel House, 673 Bourke Street, Melbourne 

 
 
AGENDA 
v Welcome: acknowledgement of country, introduction to Muslim Collective, ground rules. 
v Introductions – Facilitators and attendees 
v Du’a (Supplication) 
v Shared Reading of the Chosen Chapter  
v Discussion 
 

 
 
WELCOME 
We begin our discussion tonight by acknowledging the Traditional Owners of the land on which we meet today, 
the people of the Wurundjeri nation and pay our respect to Elders past and present. 
 
Muslim Collective is a dynamic community of Muslims who believe Islam is inherently progressive and a source 
of human rights, compassion and social dignity. 
 
Ijtihad-Intellectual discourse and critical thinking is a long standing Islamic tradition. And here, at the QDG, we 
aim to create a space where such a discourse can take place in a respectful fashion and help facilitate each other’s 
journey through the Quran. I would like to emphasise that Muslim Collective puts great value on inclusivity and 
equality regardless of one’s gender, sexuality or race. So please respect each other’s opinions, especially if they 
differ from yours. Attend with an open heart and be willing to listen. May Allah guide us through our discussions. 
Please join me in this dua 
 
 
 
 
DU’A 
 

 
In the name of God, the Most Gracious, the Dispenser of Grace 

We are taking a moment to express our sincere intentions. To remind each other that we are here with open 
hearts and open minds in search for the greater Truth. We ask our Creator to guide us to It, the greatest of 

Truths.  We seek guidance and wisdom in our discussion tonight. Let us lead each other to what is right, and 
have mercy on each other where we might err. And be humble and aware that only Allah knows best. 
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NOTES 
The translations and notes used in this chapter are excerpted from 
v The Message of The Quran by Muhammad Asad  

http://muhammad-asad.com/Message-of-Quran.pdf 
 

v Ahmed Hulusi’s Sufi interpretation 
https://www.ahmedhulusi.org/en/quran 
 

v Monotheist translation. 
https://www.free-minds.org/sites/default/files/quran.pdf 
 

v Arabic script 
https://www.alislam.org/quran/search2/ 

These works represent a translation of the divine words as revealed by the Almighty years ago and in no way is 
the translation itself divine or perfect. Any shortcomings are purely due to human error and the reader is always 
advised to independently verify what he/she reads. 
 
 
Introduction to the Surah Al-Araf (Muhammad Asad (The Message of the Quran)) 
The Seventh Surah, Al-A'raf (The Faculty Of Discernment),Mecca Period 
 
THE TITLE of this surah is based on an expression which occurs in verses 46 and 48; its meaning is explained in 
note 37. According to most of the authorities (and particularly Ibn 'Abbas), the whole of Al-A'raf was revealed 
shortly before the preceding surah - that is, in the last year of the Prophet's stay at Mecca; the assertion of As-
Suyuti and some other scholars to the effect that verses 163-171 belong to the Medina period is the result of mere 
conjecture and cannot, therefore, be accepted (Manar VIII, 294). 
 
Although, in the chronological order of revelation, Al-A'raf precedes the sixth surah, it has been placed after the 
latter because it elaborates the theme outlined therein. After the exposition of God's oneness and uniqueness - 
which, as I have pointed out in the introductory note to Al- An'am, constitutes the main theme of the sixth surah 
- Al-A'raf proceeds with a reference to revelation as a means by which God communicates His will to man: in 
other words, to the mission of the prophets. The need for continued prophetic guidance arises from the fact of 
man's weakness and his readiness to follow every temptation that appeals to his appetites, his vanity, or his 
mistaken sense of self-interest: and this essential aspect of the human condition is illustrated in the allegory of 
Adam and Eve and their fall from grace (verses 19-25), preceded by the allegory of Iblis as man's eternal tempter 
(verses 16-18). Without the guidance which God offers man through His prophets, the right way cannot be found; 
and, therefore, "unto those who give the lie to Our messages and scorn them in their pride, the gates of heaven 
shall not be opened" (verse 40). From verse 59 onwards, most of the surah is devoted to the histories of some of 
the earlier prophets whose warnings were rejected by their people, beginning with Noah, continuing with Hud, 
Salih, Lot and Shu'ayb, and culminating in a lengthy account of Shu'ayb's son-in-law, Moses, and his experiences 
with the children of Israel. With verse 172 the discourse reverts  to the complex psychology of man, his instinctive 
ability to perceive God's existence and oneness, and to "what happens to him to whom God vouchsafes His 
messages and who then discards them: Satan catches up with him, and he strays, like so many others, into grievous 
error" (verse 175). This brings us to God's final message, the Qur'an, and to the role of the Last Prophet, 
Muhammad, who is "nothing but a warner and a herald of glad tidings" (verse 188): a mortal servant of God, 
having no "supernatural" powers or qualities, and - like all God conscious men - "never too proud to worship 
Him" (verse 206). 
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SURAH 7: Al-Araf Verses 1-50 

 
In the name of God, the Most Gracious, the Dispenser of Grace. 

 

Note: Ahmed Hulusi’s Sufi interpretation on left of table, the Monotheist translation in the middle, Muhammad 
Asad on the left  
 

Ahmed Hulusi’s Sufi Translation Monotheist Group’s ‘A Monotheist 
Translation) 

Muhammad Asad (The Message of 
the Quran) 

 

Alif, Lam, Meem, Saad. ALMS’ 
 
 

Alif. Lam. Mim. Sad 

                

“This Knowledge (Book) of the 
reality and sunnatullah that has 
been revealed to you, is for you 
to warn (the unbelievers) and to 
advise the believers (as to how 
and what to believe and what to 
practice)... So, let there be no 
more distress in you regarding 
this” 
 
 

A Book that has been sent down to 
you, so let there not be any 
burden in your chest from it, that you 
may warn with it; and a 
reminder to the believers. 

A DIVINE WRIT has been 
bestowed from on high upon thee - 
and let there be no doubt about this 
in thy heart - in order that thou 
mayest warn [the erring] thereby, 
and [thus] admonish the 
believers: 7:32  

Muhammad Asad Footnotes 
2 The expression haraj (lit., "straitness" or "tightness") is often used idiomatically to denote "doubt": and this is, 
according to Ibn 'Abbas, Mujahid and Qatadah, the meaning of the term here (see Tabari', Zamakhshari, 
Baghawi, Razi, Ibn Kathir). The construction of the whole sentence makes it clear that the "doubt" does not relate 
to the origin of the divine writ but to its purpose: and thus, although ostensibly addressed to the Prophet, the 
above passage is meant to draw the attention of all whom the Qur'anic message may reach to the fact that it has a 
twofold objective - namely, to warn the rejectors of the truth and to guide those who already believe in it. Both 
the warning and the admonition are summarized in the sequence. 
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Follow what has been revealed to 
you from your Rabb... Do not 
follow allies (those who give 
external [information that leads 
you away from your divine 
reality] and internal [ego based, 
carnal information])  outside of 
your Rabb... How little you 
remember and contemplate in 
depth! 

Follow what was sent down to you 
from your Lord, and do not 
follow besides Him any supporters. 
Little do you remember! 

"Follow what has been sent down 
unto you by your Sustainer, and 
follow no masters other than 
Him.3 How seldom do you keep 
this in mind! (7:4) 

Muhammad Asad Footnotes 
3 Some of the great Muslim thinkers, and particularly Ibn Hazm and Ibn Taymiyyah, maintain 
that the expression awliya' (here rendered as "masters") denotes, in this context, "authorities" 
in the religious sense of the word, implying a prohibition of attributing legal validity - side 
by side with Qur'anic ordinances - to the subjective opinions of any person below the Prophet. 
See in this connection 5:101, and the corresponding notes 

                                                                       

How many cities of people We 
have destroyed; Our torment 
came to them while they were 
sleeping at night or during the 
day. 

And how many a town have We 
destroyed; for Our punishment 
came to them while sleeping, or while 
resting. 

 And how many a [rebellious] 
community have We destroyed, 
with Our punishment coming upon 
it by night, or while they were 
resting at noontide! (7:5) 4 

Muhammad Asad Footnotes 
4 I.e., suddenly, when the people felt completely secure and at ease. This passage connects with 
the obligation, laid down in the preceding two verses, to follow God's revealed messages. 

                

When Our torment came to them, 
their exclamation was no other 
than, “We were indeed 
wrongdoers.” 

Then their only saying when Our 
punishment came to them was: 
“We were wicked!” 

And when Our punishment came 
upon them, they had nothing to say 
for themselves, and could only cry,5 
"Verily, we were wrongdoers!" 7:6 
 

Muhammad Asad Footnotes 
5 Lit., "their plea was nothing but that they said" 

 

Most certainly We will ask both 
those to whom a Rasul has been 
sent and the Rasuls! 

We will question those to whom We 
have sent, and We will 
question the messengers. 

Thus, [on Judgment Day] We shall 
most certainly call to account all 
those unto whom a [divine] 
message was sent, and We shall 
most certainly call to account the 
message-bearers 
[themselves]; (7:7)6 
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Muhammad Asad Footnotes 
6 Cf. 5:109. 

 

  

Surely We are going to reveal the 
truth of the matter! We are not 
unaware (of what transpires) (He 
is the Batin and the Zahir – The 
angelic forces comprising 
manifestation are derived from 
Our Names) . 

We will tell to them with knowledge; 
We were not absent. 

and thereupon We shall most 
certainly reveal unto them Our 
knowledge [of their doings]:7 for 
never have We been absent [from 
them] 7:8 

Muhammad Asad Footnotes 
7 Lit., "relate to them with knowledge". 

   

The evaluation (of everything 
that transpires)  in that time is 
done in truth (based on the creeds 
of Allah) ... Those whose scales 
(evaluations)  weigh heavy, they 
are the ones who will overcome 
all obstacles and attain liberation. 

And the balance on that Day will be 
the truth. So, those whose 
weights are heavy on the balance, 
those are the successful ones. 

And true will be the weighing on 
that Day; and those whose weight 
[of good deeds] is heavy in 
the balance - it is they, they who 
shall attain to a happy state; 7:9 

Muhammad Asad Footnotes 
 

     

And those whose scales 
(evaluations)  weigh light, they 
are the ones who will have 
wronged Our signs and thus 
become losers. 

And whoever has light weights, then 
these are the ones who lost 
their souls for what they transgressed 
of Our revelations. 

whereas those whose weight 
is light in the balance - it is they 
who will have squandered their own 
selves by their wilful 
rejection of Our messages!7:10 

Muhammad Asad Footnotes 
 
 

   

Indeed We have established you 
upon the earth and produced 
blessings therein with which you 

And We granted you dominion on the 
earth, and made for you in 
it a habitat; little do you give thanks! 

YEA, INDEED, [O men,] We have 
given you a [bountiful] place on 
earth, and appointed 
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sustain your livelihood. How 
little you evaluate! 

thereon means of livelihood for you: 
[yet] how seldom are you grateful! 
(7:11) 

Muhammad Asad Footnotes 
 

   

In truth, We have created you and 
given you form. Then We said to 
the angels, “Prostrate to Adam (in 
respect of Adam being the 
manifestation of the totality of 
Allah’s Names)”; so they all 
prostrated (realized their 
nothingness in the sight of the 
manifestation of Allah’s Names) , 
except for Iblis. He was not of 
those who prostrated (He was of 
the jinn; an ego-based existence) . 

And We created you, then We shaped 
you, then We said to the 
angels: “Yield to Adam;” so they 
yielded except for Satan, he was 
not of those who yielded. 

 Yea, indeed, We 
have created you, and then formed 
you;9 and then We said unto the 
angels, "Prostrate yourselves 
before Adam!" - whereupon they 
[all] prostrated themselves, save 
Iblis: he was not among those 
who prostrated themselves (7:12).10 

Muhammad Asad Footnotes 
9 The sequence of these two statements - "We have created you [i.e., "brought you into being as living organisms"] 
and then formed you" [or "given you your shape", i.e., as human beings]- is meant to bring out the fact of man's 
gradual development, in the individual sense, from the embryonic stage to full-fledged existence, as well as of the 
evolution of the human race as such. 
 
10 As regards God's allegorical command to the angels to "prostrate themselves" before Adam, see 2:30-34, and 
the corresponding notes. The reference to all mankind which precedes the story of Adam in this surah makes it 
clear that his name symbolizes, in this context, the whole human race. Western scholars usually take it for granted 
that the name "Iblis" is a corruption of the Greek word diabolos, from which the English "devil" is derived. There 
is, however, not the slightest evidence that the pre-Islamic Arabs borrowed this or any other mythological term 
from the Greeks while on the other hand, it is established that the Greeks derived a good deal of their 
mythological concepts (including various deities and their functions) from the much earlier South-Arabian 
civilization (cf. Encyclopaedia of Islam I, 379 f.). One may, therefore, assume with something approaching certainty 
that the Greek diabolos is a Hellenized form of the Arabic name for the Fallen Angel, which, in turn, is derived 
from the root-verb ablasa, "he despaired" or "gave up hope" or "became broken in spirit" (see Lane I, 248). The 
fact that the noun diabolos ("slanderer" - derived from the verb diaballein, "to throw [something] across") is of 
genuinely Greek origin does not, by itself, detract anything from this hypothesis: for 
 it is conceivable that the Greeks, with their well-known tendency to Hellenize foreign names, identified the name 
"Iblis" with the, to them, much more familiar term diabolos. - As regards Iblis' statement, in the next verse, that he 
had been created "out of fire", see surah 38.note 60 

 

(Allah) said, “What prevented 
you from prostrating when I 
commanded you?”  (Iblis) said, “I 
am better than him. You created 

He said: “What has prevented you 
from yielding when I have 
ordered you?” He said: “I am far 
better than him, You created me 

[And God] said: "What has kept 
thee from prostrating thyself when I 
commanded thee?" 
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me from fire  (radiation –  a 
specific frequency based 
existence. Note that the word fire 
[naar] in this verse is the same as 
the word used in reference to 
hellfire. This is worth 
contemplating upon!) and created 
him from clay  (matter).” 

from fire and created him from clay!” Answered [Iblis]: "I am better than 
he: Thou hast created me out of fire, 
whereas him Thou hast 
created out of clay." (7:13) 

Muhammad Asad Footnotes 
 

 

(Allah) said, “Descend from your 
rank, for this rank is not for 
arrogance and feeling superior 
over others! Go! Indeed, you 
have debased yourself.” 

He said: “Descend from it, for it is 
not for you to be arrogant here; 
depart, for you are disgraced.” 

[God] said: "Down with thee, then, 
from this [state] - for it is not 
meet for thee to show arrogance 
here! Go forth, then: verily, among 
the humiliated shalt thou 
be!"7:14 

Muhammad Asad Footnotes 
 

 

(Iblis) said, “Reprieve me until 
the Day they are resurrected  
(after death).” 

He said: “Grant me respite until the 
Day they are resurrected?” 

Said [Iblis]: "Grant me a respite till 
the Day when all shall be raised 
from the dead." (7:15) 

Muhammad Asad Footnotes 
 

     

(Allah) said, “Indeed you are of 
those reprieved.” 

He said: “You are granted.” [And 
God] replied: "Verily, thou shalt be 
among those who are granted a 
respite." (7:16) 

Muhammad Asad Footnotes 
 

 

(Iblis) said, “Because You have 
led me astray,  (yudhillu man 
yashau –  based on the reality that 
He leads astray whom He wills), 
I shall most certainly sit on Your 

He said: “For that which You have 
caused me to be misled, I will 
stalk for them on Your straight path.” 

[Whereupon 
Iblis] said: "Now that Thou hast 
thwarted me,11 I shall most 
certainly lie in ambush for them all 
along Thy straight way, (7:17) 
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straight path  (sirat al-mustaqim) 
to prevent them.” 

Muhammad Asad Footnotes 
11 Or: "allowed me to fall into error". The term aghwahu denotes both "he caused [or "allowed"] him to err" or 
"he caused him to be disappointed" or "to fail in attaining his desire" (cf. Lane VI, 2304 f.). Since. in this case, 
the saying of Iblis refers to the loss of his erstwhile position among the angels, the rendering adopted by me 
seems to be the most appropriate. 

 

“Then I will come to them from 
before them (by provoking 
ambition in them and glorifying 
their sense of self [ego] to lead 
them to the denial of the Truth) 
and from behind them (by 
imposing delusive ideas in them 
and leading them to disguised 
forms of shirq [duality]) and on 
their right (by inspiring them to 
do ‘good deeds’ that will take 
them away from You) and on 
their left (by beautifying 
misdeeds and making the wrong 
appear as right)... And You will 
find most of them as ungrateful to 
You (unable to evaluate what 
You have given them) !” 

“Then I will come to them from 
between their hands, and from 
behind them, and from their right, and 
from their left; and You 
will find most of them unthankful.” 

and shall most certainly fall upon 
them openly as well as in a 
manner beyond their ken,12 and 
from their right and from their left: 
and most of them Thou wilt 
find ungrateful." 
7:18 

Muhammad Asad Footnotes 
12 Lit., "from between their hands and from behind them". Regarding this idiomatic expression and my rendering 
of it, see the similar phrase in 2:255 ("He knows all that lies open before men and all that is hidden from them"). 
The subsequent phrase "from their right and from their left" signifies "from all directions and by all possible 
means" 

 

(Allah) said, “Leave my rank; 
debased and distanced  (from 
experiencing your reality)! 
Whoever follows you among 
them, I will surely fill hell with 
you all.” 

He said: “Get out from this, you are 
despised and banished. As for 
those of them who follow you, I will 
fill Hell with you all!” 

[And God] said: "Go forth from 
here, disgraced and disowned! 
[And] as for such of them as 
follow thee - I will most certainly 
fill hell with you all! 7:19 

Muhammad Asad Footnotes 
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“O Adam! Dwell, you and your 
spouse, in Paradise... Eat and 
drink from wherever you please, 
but do not approach this tree (the 
body – the consequences of 
accepting yourself as the body)... 
Lest you be among the 
wrongdoers. 

“And O Adam, reside you and your 
mate in the paradise, and eat 
from it as you both wish, and do not 
come near this tree, else you 
will be of those who have wronged.” 

And [as for thee], O Adam, dwell 
thou and thy wife in this garden, and 
eat, both of you, 
whatever you may wish; but do not 
approach this one tree, lest you 
become evildoers!"13 (7:20) 

Muhammad Asad Footnotes 
13 See 2:35 and 20:120, as well as the corresponding notes. 

 

20. Thereupon Satan whispered 
suspicions to them to make them 
aware of their ego and 
corporeality... He said, “The 
reason your Rabb forbids you  
from this tree (experiencing your 
corporeality)  is so you do not 
become two angels (in the realm 
of forces) and live eternally!” 

But the devil whispered to them, to 
reveal to them what was not 
apparent to them of their bodies; and 
he said: “Your Lord did not 
prohibit you from this tree except that 
you would become angels, 
or you would be immortal.” 

Thereupon Satan whispered unto the 
two with a view to making them 
conscious of their 
nakedness, of which [hitherto] they 
had been unaware;14 and he said: 
"Your Sustainer has but 
forbidden you this tree lest you two 
become [as] angels, or lest you live 
forever."15 
7:21 

Muhammad Asad Footnotes 
14 Lit., "so as to make manifest to them that of their nakedness which [hitherto] had been imperceptible to them" 
an allegory of the state of innocence in which man lived before his fall from grace - that is, before his 
consciousness made him aware of himself and of the possibility of choosing between alternative courses of action, 
with all the attending temptations towards evil and the misery which must follow a wrong choice. 

 
15 Lit., "or [lest] you become of those who are enduring": thus instilling in them the desire to live forever and to 
become in this respect, like God. (See note 106 on 20:120.) 

 

21. “And he swore to them, 
‘Indeed, I am from among the 
advisors’.” 

And he swore to them: “I am giving 
good advice.” 

And he swore unto them, "Verily, I 
am of those who wish you well 
indeed!16 (22) 

Muhammad Asad Footnotes 
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22. Thus he deceived them (by 
imposing deluding thoughts, 
making them think they are the 
physical body; drawing their 
attention to their corporeality) . 
And when they tasted that tree 
(sex; the mechanism of 
reproduction)  they became aware 
of their corporeal-bodily selves! 
They began to cover themselves 
with the leaves of Paradise (they 
tried to suppress their 
corporeality with the forces of the 
Names present in their essence) 
... Their Rabb called to them, 
“Did I not forbid you from that 
tree and tell you that Satan is an 
obvious enemy to you?” 

So he misled them with deception; 
and when they tasted the tree, 
their bodies became apparent to them, 
and they rushed to cover 
themselves with the leaves of the 
paradise; and their Lord called 
to them: “Did I not prohibit you from 
that tree, and tell you that 
the devil is your clear enemy?” 

and thus he 
led them on with deluding thoughts. 
But as soon as the two had tasted 
[the fruit] of the tree, they became 
conscious of their 
nakedness; and they began to cover 
themselves with pieced-together 
leaves from the garden. 
And their Sustainer called unto 
them: "Did I not forbid that tree 
unto you and tell you, 'Verily, 
Satan is your open foe'?" 
7:23 

Muhammad Asad Footnotes 
16 Sc., "from this state of blessedness and innocence". As in the parallel account of this parable of the Fall in 
2:35-36, the dual form of address changes at this stage into the plural, thus connecting once again with verse 10 
and the beginning of verse 11 of this surah, and making it clear that the story of Adam and Eve is, in reality, an 
allegory of human destiny. In his earlier state of innocence man was unaware of the existence of evil and, 
therefore, of the ever-present necessity of making a choice between the many possibilities of action and 
behaviour:in other words, he lived, like all other animals, in the light of his instincts alone. Inasmuch, however, 
as this innocence was only a condition of his existence and not a virtue, it gave to his life a static quality and thus 
precluded him from moral and intellectual development. The growth of his consciousness - symbolized by the 
wilful act of disobedience to God's command - changed all this. It transformed him from a purely instinctive 
being into a full-fledged human entity as we know it - a human being capable of discerning between right and 
wrong and thus of choosing his way of life. In this deeper sense, the allegory of the Fall does not describe a 
retrogressive happening but, rather, a new stage of human development: an opening of doors to moral 
considerations. By forbidding him to "approach this tree", God made it possible for man to act wrongly - and, 
therefore, to act rightly as well: and so man became endowed with that moral free will which distinguishes him 
from all other sentient beings. - Regarding the role of Satan - or Iblis - as the eternal tempter of man, see note 
26 on 2:34 and note 31 on 15:41. 

 

 

They said, “Our Rabb! We have 
wronged ourselves... If you do 
not  forgive us and grace us we 
will surely be among the losers.” 

They said: “Our Lord, we have 
wronged ourselves and if You 
do not forgive us and have mercy on 
us, then we will be of the 

The two replied: "O our Sustainer! 
We have sinned against ourselves - 
and unless Thou grant us 
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losers!” forgiveness and bestow Thy mercy 
upon us, we shall most certainly be 
lost!" (7:24) 

Muhammad Asad Footnotes 
 

 

(Allah) said, “Descend  (to the 
constricted lower state of bodily 
existence from a life governed by 
pure forces) as enemies to one 
another  (the duality of body and 
consciousness)! And for you on 
the earth  (bodily state of 
existence) is a set time of 
existence and a set period, in 
which you will receive your share 
of provisions. 

He said: “Descend; for you are 
enemies to one another; and on the 
earth you will have residence and 
provisions until the appointed 
time.” 

Said He: 
"Down with you,16 [and be 
henceforth] enemies unto one 
another, having on earth your abode 
and livelihood for a while: (7:25) 

Muhammad Asad Footnotes 
 

            

He said, “You will live therein 
and die therein and from it (the 
body)  you will be brought forth.” 

He said: “In it you will live and in it 
you will die, and from it you 
will be brought forth.” 

there shall you live" - He added - 
"and there shall you die, and 
thence shall you be brought forth 
[on Resurrection Day]!"(7:26) 

Muhammad Asad Footnotes 
 

 

O Children of Adam... We have 
indeed disclosed to you clothing 
(knowledge of the reality)  to 
cover your corporeality and as 
adornment (treats from His 
bounty) ... The clothing for 
protection is surely the best... 
This is from the signs of Allah, 
perhaps they will think and take a 
lesson. 

O Children of Adam, We have sent 
down for you garments 
to alleviate your bodies, and feathers; 
and the garment of 
righteousness is the best. That is from 
the signs of God, perhaps 
they will remember. 

O CHILDREN of Adam! Indeed, 
We have bestowed upon you from 
on high [the knowledge of 
making] garments to cover your 
nakedness, and as a thing of 
beauty:17 but the garment of 
Godwww. 
islamicbulletin.org  289 
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consciousness is the best of all. 
Herein lies a message from God, so 
that man18 might take it to 
heart. (7:27) 

Muhammad Asad Footnotes 
17 Lit., "as plumage" - a metaphorical expression derived from the beauty of birds' plumage. 
18 Lit., "this is [one] of God's messages, so that they.. .", etc. 

 

O Children of Adam! Do not let 
Satan (your body)  tempt you into 
provocation like he removed your 
parents from Paradise by showing 
them their corporeality and thus 
stripping them of their clothes 
(angelic forces) ! For, he and his 
helpers (all satanic forces that 
serve the same function)  see you 
from a place where you do not 
see them... We have made the 
devils (corruptive forces – 
conditioned beliefs based on the 
five senses)  befriend the 
unbelievers. 

O Children of Adam, do not let the 
devil afflict you as he evicted 
your parents from the paradise; he 
removes from them their 
garments to show them their bodies. 
He and his tribe see you 
from where you do not see them. We 
have made the devils as 
allies for those who do not believe 

O children of Adam! Do not allow 
Satan to seduce you in the same 
way as he 
caused your ancestors to be driven 
out of the garden: he deprived them 
of their garment [of 
Godconsciousness] 
in order to make them aware of their 
nakedness. Verily, he and his tribe 
are lying 
in wait for you where you cannot 
perceive them!19 
Verily, We have placed [all manner 
of] satanic forces near unto those 
who do not [truly] 
believe;20 (7:28) 

Muhammad Asad Footnotes 
19 Lit., "see you from where you do not see them". 
20 The interpolated word "truly" is implied in this phrase in view of the subsequent reference 
to the erroneous beliefs of such people: for, although their beliefs are wrong, some of them 
are under the impression that the "shameful deeds" subsequently referred to have been enjoined 
by God. As for the "satanic forces" (shayatin), it is to be remembered that this designation 
is applied in the Qur'an to all kinds of wicked impulses or propensities that are "near unto" 
(i.e., in the hearts of) those who do not truly believe in God (see note 31 on 14:22): hence, 
the term shayatin occurring in verse 30 below has been rendered as "evil impulses". 

 

Whenever they commit an 
indecency (an action or thought 
leading to duality or to the denial 
of the reality) they say, “We 
found our fathers doing it, and 
this is what Allah ordered us to 
do”... Say, “Allah certainly does 

And if they commit immorality, they 
say: “We found our fathers 
doing such, and God ordered us to it.” 
Say: “God does not order 
immorality! Do you say about God 
what you do not know?” 

and [so,] whenever they commit a 
shameful deed, they are wont to say, 
"We 
found our forefathers doing it," and, 
"God has enjoined it upon us." 
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not  order indecency! Are you 
attributing to Allah things about 
which you have no knowledge?” 

Say: "Behold, never does God 
enjoin deeds of abomination. Would 
you attribute unto God 
something of which you have no 
knowledge?" 
7:29 

Muhammad Asad Footnotes 
 

 

Say, “My Rabb has ordered for 
you to live justly; giving the due 
rights of all things... Set your 
faces (experience the dissolution 
of your ego through submission) 
in every masjid (place of 
prostration) and pray only to Him 
by specifying your understanding 
of religion to Him alone... You 
will return to Him in your initial 
state (the state of Adam in 
Paradise). 

Say: “My Lord orders justice, and 
that you set yours faces at every 
temple, and that you call on Him, 
while being faithful to Him in 
the system; as He initiated you, so 
you will return.” 

Say: "My Sustainer has [but] 
enjoined the doing of what is right; 
and [He desires you to] put 
your whole being into every act of 
worship,21 and to call unto Him, 
sincere in your faith in Him 
alone. As it was He who brought 
you into being in the first instance, 
so also [unto Him] you will 
return: (7:30) 

Muhammad Asad Footnotes 
21 The term wajh (lit., "face") occurring here is often used, in the abstract sense, to denote 
a person's entire being or entire attention - as, for instance, in the phrase aslamtu 
wajhi li'llahi, "I have surrendered my whole being unto God" (3:20). The word masjid, which 
usually signifies the time or place of prostration in prayer (sujud), evidently stands in 
this context - as well as in verse 31 below - for any act of worshi 

 

A group of you He guided and a 
group deserved to be in falsity! 
Indeed, they (those who went 
astray)  had taken the devils (the 
deviators)  as allies instead of 
Allah, and they consider 
themselves as rightly guided! 

A group He has guided and a group 
have deserved misguidance; 
that is because they have taken the 
devils as allies besides God; 
and they think they are guided 

some [of you] He will have graced 
with His guidance, whereas, for 
some a 
straying from the right path will 
have become unavoidable:22 for, 
behold, they will have taken 
[their own] evil impulses for their 
masters in preference to God, 
thinking all the while that they 
have found the right path!" 7:31 

Muhammad Asad Footnotes 
22 Lit., "will have become incumbent upon them" (haqqa 'alayhim), implying that this straying 
was an inevitable consequence of their own doings and attitudes. 
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O Children of Adam, wear your 
adornment in every place of 
prostration... Eat and drink 
(evaluate these)  but do not waste 
(do not consume unnecessarily) 
... For, He does not favor those 
who waste (misuse the blessings 
they possess) ! 

O Children of Adam, dress nicely at 
every temple, and eat and 
drink and do not indulge; He does not 
like the indulgers. 

O CHILDREN of Adam! Beautify 
yourselves23 for every act of 
worship, and eat and drink 
[freely], but do not waste: verily, He 
does not love the wasteful! (7:32) 

Muhammad Asad Footnotes 
23 Lit., "take to your adornment (zinah)". According to Raghib (as quoted in Lane III, 1279 f.), 
the proper 'meaning of zinah is "a [beautifying] thing that does not disgrace or render 
unseemly ... either in the present world or in that which is to come": thus, it signifies 
anything of beauty in both the physical and moral connotations of the word. 

 

Say, “Who has prohibited the 
beautiful things and the clean – 
pure  provisions that Allah has 
brought forth for His servants?”... 
Say, “They are for those who 
believe during the worldly life; 
and on Doomsday, it shall be  
theirs exclusively.” Thus We 
detail Our signs for those with 
comprehension. 

Say: “Who has made unlawful the 
nice things that God has 
brought forth for His servants and the 
good provisions?” Say: 
“They are meant for those who 
believe during this worldly life, 
and they will be exclusive for them 
on the Day of Resurrection.” 
It is such that We explain the 
revelations for those who know. 

Say: "Who is there to 
forbid the beauty which God has 
brought forth for His creatures, and 
the good things from 
among the means of sustenance?" 
Say: "They are [lawful] in the life of 
this world unto all who have 
attained to faith - to be theirs 
alone on Resurrection Day."24 Thus 
clearly do We spell out these 
messages unto people of 
[innate] knowledge! 
7:33 

Muhammad Asad Footnotes 
24 By declaring that all good and beautiful things of life - i.e., those which are not expressly 
prohibited - are lawful to the believers, the Qur'an condemns, by implication, all forms of 
life-denying asceticism, world-renunciation and self-mortification. While, in the life of this 
world, those good things are shared by believers and unbelievers alike, they will be denied to the latter in the 
hereafter (cf. verses 50-51 of this surah). 
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Say, “The truth is, my Rabb has 
only forbidden the following: 
Apparent and concealed 
indecencies, crime (in the sight of 
Allah), oppression (aspiring for 
the properties of others and 
desiring to seize it), associating 
things about which there is no 
proof of partnership, and  saying 
things about Allah that you do 
not know.” 

Say: “My Lord has made unlawful 
immorality; what is public of it 
and private; and sin, and aggression 
without cause, and that you 
set up partners with God that which 
He has never authorized, 
and that you say about God what you 
do not know.” 

Say: "Verily, my Sustainer has 
forbidden only shameful deeds, be 
they open or secret, and 
[every kind of] sinning, and 
unjustified envy, and the ascribing 
of divinity to aught beside Him - 
since He has never bestowed any 
warrant therefor from on high and 
the attributing unto God of 
aught of which you have no 
knowledge." (7:34) 

Muhammad Asad Footnotes 
 

 

And for all people a specified 
term (lifespan)  is set. So when 
the end of their time has come, 
they can neither delay it by a 
single moment, nor can they 
hasten it. 

And for every nation will be an 
appointed time; when their time 
is reached, they will not delay by one 
hour nor advance. 

And for all people a term has been 
set:25 and 
when [the end of] their term 
approaches, they can neither delay it 
by a single moment,26 nor can 
they hasten it. 
7:35 

Muhammad Asad Footnotes 
25 Lit., "for every community (ummah) there is a term": i.e., all people have a life-term decreed 
by God, during which they are at liberty to accept or to reject the guidance offered them 
through revelation. The word ummah often denotes "living beings" - in this context, "people". 

 
26 In Arabic usage, the term sa'ah (lit., "hour") signifies not merely the astronomical hour - 
i.e., the twenty-fourth part of a mean solar day - but also "time" in an absolute sense, or 
any fraction of it, whether large or small. In the above context, it has obviously been used 
in the sense of "a least fraction of time" or "a single moment". 

 
27 Lit., "their share of the [divine] decree (al-kitab) will reach them": i.e., they will have 
in their lifetime, like all other people, all the good or bad fortune envisaged for them in 
God's eternal decree. The "messengers" (rusul) referred to in the next clause are, apparently, 
the angels of death. 

 

O Children of Adam... When 
Rasuls come from among you to 
relate and explain Our signs to 
you, whoever protects and 
corrects himself will have no fear 
nor will they be grieved. 

O Children of Adam, when 
messengers come to you from among 
yourselves and tell to you My 
revelations; then for those who are 
aware, and upright, there will be no 
fear over them nor will they 
grieve. 

O CHILDREN of Adam! Whenever 
there come unto you apostles of 
your own, conveying My 
messages unto you, then all who are 
conscious of Me and live 
righteously - no fear need they 
have, and neither shall they grieve; 
(7:36) 
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Muhammad Asad Footnotes 
 

 

Those who deny Our signs (the 
manifestations of the Names)  
and who are arrogant toward 
them, they are the people of fire 
(Naar, a specific wavelength, 
radiation) ! They will abide 
therein eternally. 

As for those who reject Our 
revelations, and become arrogant 
towards them; then these are the 
dwellers of the Fire, in it they 
will abide” 

but they who give the lie to Our 
messages and scorn 
them in their pride - these are 
destined for the fire, therein to 
abide. 7:37 

Muhammad Asad Footnotes 
 

 

Who does more wrong than he 
who lies about Allah or denies 
His existence in His signs? They 
will attain their portion of the 
Book (the revealed knowledge) ... 
When finally our Rasuls come to 
them to take them in death, they 
will say, “Where are those you 
used to invoke  besides Allah, 
those you assumed existed?”... 
They will say, “They are lost and 
gone”  and will bear witness 
against themselves that they were 
deniers of the reality. 

Who is more wicked than he who 
invents lies about God, or 
denies His revelations? These will 
receive their recompense from 
the record; so that when Our 
messengers come to terminate their 
lives, they will say: “Where are those 
whom you used to call on 
besides God?” They said: “They have 
abandoned us!” And they 
bore witness upon themselves that 
they were rejecters. 

And who could be more wicked 
than they who attribute their own 
lying inventions to God or 
give the lie to His messages? 
Whatever has been decreed to be 
their lot [in life] will be theirs" - 
till there shall come unto them Our 
messengers to cause them to die, 
[and] shall say, "Where, 
now, are those beings whom you 
were wont to invoke beside God?" 
And [those sinners] will reply, 
"They have forsaken us!" - and 
[thus] they will bear witness 
against themselves that they had 
been denying the truth.7:38 

Muhammad Asad Footnotes 
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(Allah) will say, “Enter among 
those who had passed on before 
you of the jinni and mankind into 
the fire  (Naar, radiation, a 
searing environment of 
wavelengths)”... Every time a 
new community enters, it will 
curse it’s close ones with whom it 
shared the same belief! Finally, 
when all of them have entered, 
the latter group will say about the 
former groups, “Our Rabb... They 
are the one who corrupted us... 
So, give them double the 
suffering of fire  (radiation)”... 
He will say, “For all of you there 
is double, but you do not know.” 

He said: “Enter with the multitude of 
nations before you from 
mankind and Jinn to the Fire!” Every 
time a nation entered, it 
cursed its sister nation, until they are 
all gathered inside it; then 
the last of them says to the first: “Our 
Lord, these are the ones 
who have misguided us, so give them 
double the retribution of 
the Fire!” He replied: “Each will 
receive double, but you do not 
know.” 

[And God] will say: "Join those 
hosts of invisible beings and 
humans who have gone before you 
into the fire!" 
[And] every time a host enters [the 
fire], it will curse its fellow-host - so 
much so that, when 
they all shall have passed into it, 
one after another, the last of them 
will speak [thus] of the first 
of them:28 "O our Sustainer! It is 
they who have led us astray:. give, 
them, therefore, double 
suffering through fire!" 
He, will reply: "Every one of you 
deserves double suffering29 - but 
you know it not." 7:39 

Muhammad Asad Footnotes 
28 The terms "first" and "last" refer here either to a sequence in time ("those who came earlier" 
and "those who came later") or in status ("leaders" and "followers"); and in both cases they 
relate, as the next sentence indicates, to the evil influence which the former exerted on the 
latter during their lifetime - either directly, as leaders of thought and persons of 
distinction, or indirectly, as forerunners in time, whose example was followed by later 
generations. 
29 Lit., "to everyone a double [suffering]": i.e., for having gone astray and for having, by 
his example, led others astray. Cf. 16:25 - "on Resurrection Day they shall bear the full 
weight of their own burdens, as well as some of the burdens of those ignorant ones whom 
they have led astray". 

 

The former ones will say to the 
latter ones, “You have no 
superiority  over us... Taste the 
suffering brought by your own 
doings!” 

And the first of them said to the last: 
“You have no preference 
over us, so taste the retribution for 
what you have earned!” 

And the first of them will say unto 
the last of them: "So you were in no 
wise superior to us!30 
Taste, then, this suffering for all [the 
evil] that you were wont to do!" 
7:40 

Muhammad Asad Footnotes 
30 I.e., "You went the wrong way, as we did, out of your own free will, and you bear the same 
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responsibility as we do." Another possible interpretation is: "You are not superior to usbecause you have learnt 
nothing from our mistakes." 

 
 

 

Indeed, those who deny Our signs 
and are arrogant toward them, the 
gates of Heaven (the observation 
of the reality)  will not be opened 
for them, nor will they enter 
Paradise (the state of 
experiencing the Names 
comprising their essence)  until a 
rob/camel enters through the eye 
of a needle (i.e. never) ... Thus do 
We recompense the criminals! 

Those who have denied Our 
revelations, and became arrogant 
towards them, the gates of the 
heavens will not open for them, 
nor will they enter Paradise until the 
camel passes through the 
eye of a needle. It is such that We 
recompense the criminals. 

VERILY, unto those who give the 
lie to Our messages and scorn them 
in their pride, the gates of 
heaven shall not be opened;31 and 
they shall not enter paradise any 
more than a twisted rope can 
pass through a needle's eye:32 for 
thus do We requite such as are lost 
in sin. (7:41) 

Muhammad Asad Footnotes 
31 According to Ibn 'Abbas (as quoted by Razi), this metaphor signifies that God will not accept 
any of the good deeds of such sinners, nor their subsequent supplications. 
 
32 Lit., "until (hatta) a twisted rope passes through a needle's eye"; since this phrase is 
meant to express an impossibility, the rendering of hatta as "any more than" seems to be 
appropriate here. As for the word jamal occurring in this sentence, there is hardly any doubt 
that its translation, in this context, as "camel" is erroneous. As pointed out by Zamakhshari 
(and confirmed by other classical commentators, including Razi), Ibn 'Abbas used to read the 
word in the spelling jummal, which signifies "a thick rope" or "a twisted cable"; and the same 
reading is attributed to 'Ali ibn Abi Talib (Taj al-'Arus). It is to be noted that there are 
also several other dialectical spellings of this word, namely, jumal, juml, jumul and, finally, 
jamal (as in the generally-accepted version of the Qur'an) - all of them signifying "a thick, 
twisted rope" (Jawhari), and all of them used in this sense by some of the Prophet's Companions 
or their immediate successors (tabi'un). Ibn 'Abbas is also quoted by Zamakhshari as having said 
that God could not have coined so inappropriate a metaphor as "a camel passing through a needle's 
eye" - meaning that there is no relationship whatsoever between a camel and a needle's eye 
whereas,on the other hand, there is a definite relationship between the latter and a rope (which, after 
all, is but an extremely thick thread). On all accounts, therefore, the rendering of jamal as 
"a twisted rope" is, in this context, infinitely preferable to that of "a camel". The fact that 
the latter rendering occurs in a somewhat similar phrase in the Greek version of the Synoptic Gospels (Matthew 
xix, 24, Mark x, 25 and Luke xviii, 25) does not affect this contention. One 
should remember that the Gospels were originally composed in Aramaic, the language of Palestine 
at the time of Jesus, and that those Aramaic texts are now lost. It is more than probable that, 
owing to the customary absence of vowel signs in Aramaic writing, the Greek translator 
misunderstood the consonant spelling g-m-l (corresponding to the Arabic j-m-l), and took it 
to mean "a camel": a mistake repeated since, with regard to the above Qur'an-verse, by many 
Muslims and all, non-Muslim orientalists as well. 
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They will have a bed from Hell 
and coverings (curtains)  over 
them (their consciousness) ... 
Thus do We recompense the 
wrongdoers. 

They will have Hell as an abode, and 
from above them will be 
barriers. It is thus We recompense the 
wicked. 

Hell will be 
their resting-place and their 
covering as well:33 for thus do We 
requite the evildoers. 7:42 

Muhammad Asad Footnotes 
33 Lit., "for them there will be a resting-place of [the fires of] hell and, from above them, 
coverings [thereof]". 

 

 

As for those who believed and 
performed the requirements of 
their faith... We do not charge 
anybody with what is beyond 
their capacity; they are the people 
of Paradise... They will abide 
therein eternally. 

As for those who believe and do 
good; We do not burden a soul 
except with what it can bear; those 
are the dwellers of Paradise, in 
it they will abide. 

But those who attain to faith and do 
righteous deeds - [and] We do not 
burden any human being 
with more than he is well able to 
bear - they are destined for paradise, 
therein to abide, (7:43) 

Muhammad Asad Footnotes 
 

 

We have removed all forms of 
hatred and resentment from 
within them... Rivers flow 
beneath them... They will say, 
“That which has guided  us here 
belongs to Allah, HAMD (the 
evaluation of the corporeal 
worlds created with His Names, 
as He wills, belongs to Allah) ! 
Had Allah not guided us, we 
could not have attained this... 
Indeed, the Rasuls of Allah have 
come in Truth. And they will be 
called, “This is Paradise, which 
you have been made to inherit 
due to the things you have done.” 

And We removed what was in their 
chests of hate; rivers will 
flow beneath them; and they will say: 
“Praise be to God who has 
guided us to this, and we would not 
have been guided unless God 
guided us. The messengers of our 
Lord had come with the truth.” 
And it was called to them: “This is 
Paradise; you have inherited 
it for what you have done.” 

after We shall have removed 
whatever unworthy thoughts or 
feelings may have been [lingering] 
in their bosoms. Running waters 
will flow at their feet;34 and they 
will say: "All praise is due to 
God, who has guided us unto this; 
for we would certainly not have 
found the right path unless 
God had guided us! Indeed, our 
Sustainer's apostles have told us the 
truth!" 
And [a voice] will call out unto 
them: "This is the paradise which 
you have inherited by virtue 
of your past deeds!" (7:44) 

Muhammad Asad Footnotes 
34 Lit., "beneath them": i.e., all blessings will be at their command. 
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The people of Paradise will call 
out to the people of the fire, “We 
have  found what our Rabb 
promised us to be true... Have 
you found what your Rabb 
promised you to be true?”... They 
said, “Yes.” Then an announcer 
among them will announce, “The 
curse of Allah is upon the 
wrongdoers.” 

And the dwellers of Paradise called 
the dwellers of the Fire: “We 
have found what our Lord promised 
us to be true; did you find 
what your Lord promised to be true?” 
They said: “Indeed!” 
Then a caller announced between 
them: “The curse of God is on 
the wicked.” 

And the inmates of paradise will 
call out to the inmates of the fire: 
"Now we have found that what our 
Sustainer promised us has come 
true; have you too, found 
that what your Sustainer promised 
you has come true?" 
[The others] will answer, "Yes!"- 
whereupon from their midst a 
voice35 will loudly proclaim: 
"God's rejection is the due of the 
evildoers (7:45) 

Muhammad Asad Footnotes 
35 Lit., "an announcer" (mu'adhdhin). 

 

(They are the ones) who prevent 
you from the way of Allah and 
who want to lead you astray... 
They are the ones who deny the 
eternal life to come. 

“The ones who repel from the path of 
God, and sought to make it 
crooked; and regarding the Hereafter 
they were rejecters.” 

who turn others away from God's 
path and try 
to make it appear crooked, and who 
refuse to acknowledge the truth of 
the life to come!"7:46 

Muhammad Asad Footnotes 
 

 

There is a curtain between the 
two (Paradise and Hell)... And on 
A’raf (the state of those who have 
believed in their essence, but 
have not yet duly experienced its 
outcome) are men who recognize 
each of them by the marks on 
their faces... They will call out to 
the people of Paradise, 
“Assalamu alaikum.” They  
(these men) have not yet entered 

And between them is a barrier, and on 
the elevated platform are 
men who recognized others by their 
features. And they called out 
to the dwellers of Paradise: “Peace be 
upon you!” They have not 
yet entered it, but they are hoping. 

And between the two there will be a 
barrier.36 And there will be persons 
who [in life] were 
endowed with the faculty of 
discernment [between right and 
wrong], recognizing each by its 
mark.37 And they will call out unto 
the inmates of paradise, "Peace be 
upon you!"- not having 
entered it themselves, but longing 
[for it]. (7:47) 
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Paradise, but they long for it. 

Muhammad Asad Footnotes 
36 The word hijab denotes anything that intervenes as an obstacle between things or conceals one 
thing from another; it is used in both an abstract and a concrete sense. 

 
37 The term al-a'raf (which gave to this surah its title) occurs in the Qur'an only twice - namely, 
in the above verse and in verse 48. It is the plural of 'urf, which primarily denotes 
"acknowledgement" or "discernment", and is also used to denote the highest, or most elevated, 
part of anything (because it is most easily discerned): for instance, the 'urf of a cock is 
the coxcomb, that of a horse its mane, and so forth. On the basis of this idiomatic usage, many 
commentators assume that the a'raf referred to here are "elevated places", like the heights of 
a wall or its ramparts, and identify it with the "barrier" (hijab) mentioned at the end of 
the preceding sentence. A far more likely interpretation, however, is forthcoming from the 
primary significance of the word 'urf and its plural a'raf: namely, "discernment" and "the 
faculty of discernment", respectively. This interpretation has been adopted by some of the 
great, early commentators of the Qur'an, like Al-Hasan al-Bagff and Az-Zajjaj, whose views 
Razi quotes with evident approval. They state emphatically that the expression 'ala 'l-a'raf 
is synonymous with 'ala ma'rifah, that is, "possessing knowledge" or "endowed with the faculty 
of discernment" (i.e., between right and wrong); and that the persons thus described are those 
who in their lifetime were able to discern between right and wrong ("recognizing each by its 
mark"), but did not definitely incline to either: in brief, the indifferent ones. Their lukewarm 
 attitude has prevented them from doing either much good or much wrong - with the result that, 

 

And when their eyes turn toward 
the people of fire (Naar, 
radiation) , they will say, “Our 
Rabb! Do not place us with the 
wrongdoers.” 

And when their eyes are turned 
towards the dwellers of the Fire, 
they say: “Our Lord, do not place us 
with the wicked people!” 

And whenever their eyes are turned 
towards the 
inmates of the fire, they will cry: "O 
our Sustainer! Place us not among 
the people who have 
been guilty of evildoing!"7:48 

Muhammad Asad Footnotes 
 

 

The people of the A’raf (those 
who have believed in their 
essence but have not yet duly 
experienced its outcome) will call 
out to men (of hell) whom they  
recognize by their mark, “Of no 
avail to you was your wealth or 
your arrogance!” 

And the people standing on the 
elevated platform called on men 
they recognized by their features, 
they said: “What good did your 
large number do for you, or what you 
were arrogant for?” 

And they who [in life] had 
possessed this faculty of 
discernment will call out to those 
whom 
they recognize by their marks [as 
sinners], saying: "What has your 
amassing [of wealth] availed 
you, and all the false pride of your 
past? (7:49) 
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Muhammad Asad Footnotes 
 

 

“Are these the ones whom you 
swore that Allah will not embrace 
with His grace?” (Whereas now 
they are told):  “Enter Paradise! 
There is no fear for you... And 
you will not be grieved!” 

“Were these not the ones whom you 
swore God would not grant 
them of His mercy?” Enter Paradise, 
there is no fear for you nor will 
you grieve. 

Are those [blessed ones] the self-
same people of 
whom you once solemnly declared, 
'Never will God bestow His grace 
upon them'?38 [For now 
they have been told,] 'Enter 
paradise; no fear need you have, and 
neither shall you grieve!"' 7:50 

Muhammad Asad Footnotes 
38 Implying either that the believers did not deserve God's grace or, alternatively, that God 
does not exist. The expression "you solemnly declared" (lit., "you said under oath") is a 
metaphor for the unbelievers' utter conviction in this respect. 
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